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Forew(:)rd 

To study the acco)Tlplishments of Father Querbes is to 
work on solid ground: .the.documents are available and can be 
readily analyzed and interpreted. To study his personality and 
spirituality is far more difficult. The hidden motivations of a 
man, his ihaermost thoughts, his spiritual journey cannot be 
easily deciphered if that fu~n is discreet in revealing his personal 
faith-experience. TuiS is especially true iri the case of Father 
Querbes: In attempting· to do so, therefore, one must be cau-
tious. 

. The religious formatio.n of Father Querbes was one with 
that of Christians ancl priests-of his.day,. that is, the beginning of 
the 19th century1, The catr::chism stated that God created us to 
know, love and sen,e Him and by this means gain eternal life. 
Religion consisted in a series of truths to be believed, command-
ments to be observed, and obligations t!} be fulfilled. ·Religion 
was highly individualistic as these two verses of a much sung 
hymn indicate: 

I have but one soul to s.ave 
From everlasting fire, 
And.[ alone its guardian sure. 

Around the years 1810-1830, the priestly formation prev-
alent was that given in seminaries of the preceding century2. It 
was that of the tridentine reform. It stressed a priestly spiritual-
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lity interiorized by asceticism, meditation and individual piety. 
One of the standard works recommended that the priest regulate 
his exterior life by fidelity, punctuality, and modesty; his interior 
life by doing everything through God, in the presence of God and 
in the sight of Jesus Christ (Ti-onson). Furthermore, Jansenism, 
coupled with the Gal!icanism of the clergy, gave priests a defi-
nite rigoristic bent. 

Having said this, one must not try finding in the writing of 
Father Querbes what is not there. He is one with his times, he 
preaches more on sin, hell and the decalogue than he does on 
specific Gospel passages3. • 

Another difficulty is that Father Querbes was not a man 
to practice what one might call audacity or eccentricity in the 
spiritual life. An associate, Father Faure, spent much time 
dreaming of heroic virtues, the "narrow way" to perfection. 
Father Querbes reprimands him: 

I have often disapproved of your forever recalling an idle 
question, namely, ifwe should vow to strive toward perfec-
tion or to attain it; if we should have ordinary or heroic 
virtues. Alas! my dear Father, while we chat away we lose 
time and remain idle. Let us promise less and act more 
instead. We already have enough to occupy us with the 
religious virtues of obedience, chastity and the spirit of 
poverty, as well as those of our state of life: faith, zea~ 
humility, purity, love of labor, retirement and silence. Let 
us begin by building on those virtues, which I consider 
ordinary (it is a question here of understanding one ano-
ther) and the foundation of our salvation and of perfection, 
and the rest will be granted to us (DQ 342 6.67). 

And in another letter: 
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It was not without reason that Rodriguez, skillful master of 
the regular life, dealt with our ordinary actions in his first 
treatise on the desire for perfection (DQ 341 6.66), 

These "ordinary" virtues, these "ordinary" actions which 
Father Querbes recommends to others, he himself lives. It is, 
therefore, in t.he day by day .that we can gradually decipher, not 
some tassellated mystidsm or extraordinary spiritual practices, 
but a life animated by an intense spirituality, one which both 
touches and challenges us. Still, Father Querbes remains dis-
creet; indeed, quite restrained in sharing how he himself lived 
this "ordinary" way. 

We must garner the spirituality of Father Querbes from 
certain notes, observations, half-secrets found in his writings or 
in the correspondence received. This is, of course, a delicate 
matter. There are religious congregations in which the founders 
have left a plethora of writings on the spiritual life, some have 
even detailed their own spiritual journey. This is fortunate, and 
at the same time, risky: religious may well know the thought of 
their founder, but the writi(lgs may well be outdated. Many of 
the spiritual writings of yesteryear no longer nourish today. 
There are congregations where the founder has written little ( a 
religious woman recently beatified has left but a single letter) 
or who have burned all their writings (Je·an-Claude Colin). 

We have the advantage of possessing about a thousand 
documents written by Father Querbes and ten times that num-
ber in correspondence received. And yet, in all these manu-
scripts, those which could be entitled "spiritual" are rare. There 
does exists many retreat outlines and notes which he used in 
preparing conferences or sermons. These, however, do not give 
evidence of what he actually said; besides many of these notes 
are quotations from standard spiritual works of the day or even 

• 4 antenor . 
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Father Querbes did not write a treatise on the spiritual 
life. He had other things to do: pastor of a busy parish, Superior 
General of a congregation which cqurited 250 members by the 
end of his life; and, we might add, he was, in the main poorly 
assisted by a second in command. And yet, I do riot believe that 
it was only a matter of time, for he did find time to publish, as 
in the meticulously done Ordo perpetuus: Fattier Quetbes is a 
pragmatic man, we find little of the theoretician. or speculative 
thinker in him. 

What, then, do we have in getting to know him? 

a few brief notations which seem to have gone unnoticed by 
him and, to some extent, reveal the heart of Father Querbes; 

a few manuscripts where, in the midst of juridical or practical 
matters, he offers counsel or retlective thoughts of a spiri-
tual nature. Such is the case in certain passages of the 
Commentary on the Statutes (DQ 550 8.96); 

in the letters he addressed to the religious ·we sometimes 
find a brief spiritual comment interspersed among many 
practical and c.oncrete details. In fact his letters contain a 
plethora of detail but little avowed spiritual direction; 

the witness of those who knew him and who left notes or 
wrote biograr,hies. But their witness must be cautiously 
studied in terms of the strong hagiographic tendencies of 
the times; 

finally, we must see Father Querbes living his life story: see 
him react to little and great events; see him in memorable 
moments as well as the humdrum of each day. 

One used to speak of someone's havin_g a "meda]lion 
profile" if one's features were clearly delineated. ·The writings 
of Theresa of Avila, of Charles de Foucault provide such "me-
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dallion profiles." For Father Querbes it is more a matter of 
"pointillism,": tiny brush strokes carefully gleaned from certain 
observations and comments. The resulting portrait is, nonethe-
less, intimate, warm, familiar and, I believe, true. 

Cholvy (G6rnrd) and Hilaire (Yves-Marie), I-lisloire religierLYe de La 
France contemporaine, T.I, l800Al888, Toulouse, Privat) 1985. 

Pierrard (Pierre), La vie quotidienne du pr¤rre franrais cm X!Xe siecle 
1801-/905, Paris, Hachette, 1986. 

2 Pierrard, op. cit., p. 10\-110. 

see also: Soulcie (Jean),La formation des clercs w., Sdminaire Saint-lrr!nie 
de Lyon, de 1659 a 1905, these de doctorat, Faculte de Droit canonique 
de Lyon, 1955. 

3 cf. the tables of the documents published at the end of volumes 10 to 13 
of the DocwnenL\'•Querbes. 

4 Prud'homme (Frnnliois), Les retrnites du P. Querbcs1 fimiilets querbe-
siens, #55, February I, 1962, pp. 624-632. 
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A LIVELY AND 'ENLIGHTENED FAITH 

011 Mar9h 23, ,1829, a version of the statutes was sub-
mitted for approbatiop.· (DQ 581J )). At that time the Catechist 
of Saint Viator was non-existent. Article 3 reads: The charac-
teristic virtues of a trne Catechist are a lively and enlightened faith, 
an ardent and disinterested zea.l, humility, .chastity, love of labo1; 
retriat ·and sile~ce. This article went through some twenty suc-
cessive drafts of the statutes and appears in the final text ap-
proved by the archdiocese in 1833 and by Rome in 1838. There 
was but one modification: the verb distinguishes was replaced by 
characterizes. Though deep corrections changed some of the 
essential features of Father Querbes' project, the draft of article 
3 remained definitive from the first to last. 

Father Qucrhes repeated this article in his Commentary 
on the Statutes, written a few years before his death and publish-
ed in 1861 under the title A Necessary Manuel for the Cleric of 
Saint Viator. 

I am somewhat insistent on this chronology since some 
have maintained, perhaps a bit too hastily, that Father Querbes 
often changed his mind--avait des "idees rnouvanies" 1. In fact, 
Father Querbes had very clear ideas to which he held fast. These 
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ideas formed the heart of his project. If at times he was supple, 
it was more a matter of the different forms his plan might take. 

We deal here with the expectations of the Founder: what 
would "distinguish" the Catechist of Saint Viator. First in order: 
a lively and enlightened faith. One might think of starting the 
enumeration differently. But how can one be "zealous, humble, 
poor" etc. if not firmly anchored in a life of faith which supports 
and gives meaning to one's lifeanc;l actions? The works of Father 
Querbes, his willingly giving up ecclesiastic preferment, the 
frustration and pain he went through, etc., _all this would make 
little sense had not his life been rooted in a faith which moved 
him to action. Saint Paul closes his poem on brotherly love 
(1 Cor 13) in affirming that of faith, hope and love, love i.s the 
greatest. Without pretending to contradict Saint Paul, can one 
really separate the three? Regarding Father Querbes, one has 
difficulty separating them. Each builds upon and animates the 
other. It is the man of faith who trusts in God and who gives of 
himself in the service of neighbor. 

Faith is not only matter of words: it is expressed in atti-
tudes revealing one's attentiveness to God, a constant turning 
to God, and a trust and fidelity in hardship. The person of faith 
has met and experienced the. Lord. This encounter opens new 
horizons, incites prayer, prompts action. It is not a once and for 
all affair, it occurs in both the small and great events of life, and 
in all these events it is attentive to the voice of the Master. 
Again, such an encounter can take place in quiet moments of 
prayer, listening to the Word of God, celebrating Eucha'iist and, 
in the words of Father Querbes, "the holy exercise of the 
presence of God." 
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1. The Whole Meaning of a Life 

We know well the passage in Hebrews (Chapter 11) 
where the author recalls the patriarchs and fathers of the Jewish 
faith: It was by faith that Abraham obeyed the call to set out.... It 
was by faith that Abraham, when put to the test. .. It Was by faith 
that Jacob, ... It was by faith that Moses ... etc. One could para-
phrase these texts and apply them to all founders of religious 
congregations including Father Querbes. It was by faith that 
Loui.s Querbes obeyed the call to set out into the unknown of a 
foundation. It was by faith that he was put to the test and placed 
hi.s trust in God, etc. Could one actually conceive of the meaning 
of Father Querbes' life without this profound faith dimension? 
Without it, his life would make little sense. 

In 1822 Louis Querbes is 29 years old. He is a brilliant 
young man, a fact attested to by all his contemporaries. He has 
received an excellent academic formation and holds a B.A 
degree--one of the first in France to hold such a degree 2. He 
writes a flawless French. He knows Latin, Greek and Italian. He 
is highly thought of by his Pastor, Fr. Besson, a future bishop. 

In 1822 he arrives in Vourles. It is one of the first steps in 
his ecclesiastical career which, no doubt, is promising: parochial 
vicar, pastor of a small parish, followed by a more important one, 
etc. to end, as his friend Pater, as pastor of a large parish in 
Lyons, or perhaps as bishop as his friends Loras, Dufetre and 
Donnet. This, most likely, is what the future holds and is, 
perhaps, what he expects. 

But Father Querbes finds himself committed to another 
less travelled road. Regardless of the cost, he Jets himself be led. 
Gradually the project of which he dreams will become a reality. 
Though it will bring ever increasing worry and fatigue, it will 
completely absorb him. It will also put an end to thoughts of a 
high ecclesiastical career. 
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Humanly speaking, what profit does he; personaJ]y gain in 
such an undertaking? It is fame or glory? Cardinal Donnet, 
senator for life, member of the Legion of Honor, has a mau-
soleum in the cathedral of Bordeaux. Father Querbes rests 
beneath a simple stone in a country cemetery .... Did he receive 
praise? Brother Saulin, speaking of Father Querbes' trjf to 
Rome, says: he was considered presumptuous and foolhardy . He 
received rebuffs from those whose support might have been 
e)rpected. He was betrayed by some of his closiest collaborators4. 
If one day the cause of Father Querbes is opened, certain letters 
of Father Faure and Brother Liauthaud shall have to be care-
fully explained. 

A contemporary of Father Querbes was not mistaken 
when he wrote: 

At the moment Father Querbes thought of establishing his 
work, he renounced all ecclesiastical preferment to which his 
talents had a right to expect. He willingly accepted wony, fatigue, 
disappointment to which he would be put to the test. Who would 
have the audacity of counting his abnegation and sacrifice as 
worthless'?· 

What is i't that impels him so? The answer is to be found 
in a saying that marked his entire life:Adored and loved be Jesus: 

2. The Transparency of Events 

In the calm of the day by day as in the more tempestuous 
moments, FatherQuerbes listened to the Maste.r. His letters are 
studded with the advice that one must go beyond the events and 
seize upon the inner meaning of what is happening. 
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Following a trip to Paris which did not meet with his 
expectations, but which opened new unexpected possibilities, 
Father Querbes writes to Father Faure: 

Men, without knowing it, are almost always the instruments 
of Providence (DQ 420 7.31 ). 

Bishop Bourget would have wanted more religious. 
Father Querbes is unable to provide them. Behold the St. Louis 
mission fails. Fathers Thibaudier and Lahaye go to Canada. 
Father Champagneur takes advantage of the moment and re-
signs as superior. Father Thibaudier returns to France. Father 
Querbes writes to Father Champagneur: 

He (Fr. Thibaudier) insisted onbringingsbmemoneywhich 
I believe came from the savings in the United States. God 
has a use for everything, this money came in handy during 
these times of profound distress .... I rejoice with you in the 
Lord that Providence sent you a valuable ai.d.e in the person 
of Father Lahaye. Do your ulmost to assist him in fulfilling 
the important office with which he is entrusted (DQ 451 
7.61). 

' In 1848 France is going through yet another revolution. 
Will the French again have to suffer the terrible times of 50 
years ago? A circular addressed to the religious of France 
(March 17, 1848) reads: 

Pray for France. It is God who opens and closes the chasms 
under our [er:i. Let us,acr:.ept themFom His hands, but let 
us pray to Him that Hern.ay dispose the hearts of men to 
the observance of His law, to enlighten those blinded by 
their passions. to fortify the weak, to pour inlo the hearts of 
all sentiments of peace and Christian charity. 
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Do not be eager to get news. Do not read newspapers 
regularly ... , Beware also of spreading news and ta /king 
about iL When you hear news let it evoke only the expression 
of trust in and total surrender into the hands of Provi.dence 
(DQ 444 7.57). 

"Trust and abandonment." Whenever the meaning of an 
event is unclear, whenever obstacles seem insurmountable, 
there is an appeal to take another step in a deeper trust in a 
Father who will not lead His children astray. 

To Brother Foucault who is having a difficult time with a 
neighboring brother: 

You should knqw that the Good Lord loves you well and 
that He has designs of grace upon you,Joryou have suffered 
much this year (DQ 517 4.27 - June 23, 1857); • 

To Father Faure (November 10, 1836): 

Courage! having nothing, seeking nothing we have God on 
our sf.de (DQ 157 4.6); 

To Father Faure (February 10, 1840), when the financial 
situation is very bad: 

Therefore courage, my dear Father, aspice regiones quia 
albae sunt jam ad mesem (Look around you, look at the 
fields; already they are white, ready for harvest!); our per-
sonal miseries prove that we have only to depend on the 
help of God. He has supported us until now: He. will not fail 
us, we know we are doing His work (DQ 307 6.31 ). 

Contrary to the opinion held, at least, in France, Father 
Querbes did not enjoy excellent health. In the letters received 

by Father Querbes, the brothers often inquire· about his health 
and allude to this or that sickness. Father Querbes makes little 
mention of his health, but in his advice to the Catechists we find 
a,shp,:t treatise on the good use of times of illness: 

To Brother Goimet (May 17, 1859): 

!slatted to write you only yesterday and knowing you have 
gone to such trouble to find out Jiow I am, I am pleased to 
write you myself with my tr'etnb1ing pen. So I must tell you 
that I have recovered and advise you to say a goodAlleluia. 
I atn completely out of danger, although not yet convales-
cing, and it is due to the prayers addressed to the Blessed 
Vugin ihr.11'! owe this miracle. It became evi.dent that I was 
better at the beginning of May. I Came face to face with 
death. It was a combination of illnesses. The main one was 
diabetes, an illness that is difficult and slow to cure, how-
ever with the third urinalysis there was no trace of it left. Dr. 
Mathey, who, as you know, is not a great believer, declared 
it a miracle and sai.d he no lo.,;iger w:zderstood anything. I 
was resigned to accept the divine will and I shall continue 

. to ,devpte the rest of my life to :the success of our Institute. 
Bµt enough sai.d about me (DQ 546 8.61); 

. To Brother Liautha,uo (November 13, 1857) a few days 
before hi~ death: 

Brother Gannet was only doing his duty by exchanging 
courtesies with you and you should have the highest regard 
for him. But you would be doing him a disservice by overly 
commiserating with his present or future problems. Let us 
not allow ourselves to be weakened, during the days that we 
have left on this eatth, by only consi.dering what is painful 
here. For men of good· will peace and grace always ac-
company trials (DQ 521 8.33); 
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To Father Faure (May 27, 1842): 

For the ailments of the body we have good reasons to be at-
peace which is to let God's hand operate after taking' 
human means at our disposition and to accept peacefully, 
healing or suffering, knowing very well from where both 
come. It is another story fo( the ailments of the soul when 
we are the cause. When we know them and their remedy, 
we can only complain tq ourselves (DQ 374 6.103). 

One thinks of Saint Francis de Sales who recommended 
we remain indifferent to either health or sickness but that we not 
forget to call in the doctor (Treatise on the Love of God). An 
indifference to unforeseen events are also occasions to seek out 
the will of God. 

3. A Matter of"Little Deaths" 

Father Querbes did not know what we might term "major 
trials" as founder. Some founders were expelled from their 
congregations (Basil Morneau, Anthony-Mary Claret, Theresa 
Soubeyran). Others did not live to see the realization of their 
project (Charles de Foucault, Mary Ward). On the other hahd, 
Father Querbes did know a goodly number of, to use his word, 
"ordinary" trials. In these, his reactions are always animated by 
the same spirit of faith. A difficulty or hardship is but an occasion 
for taking another step on the path being pointed out by God. 
Father Leon-Dufour defines hardship as an invitation to a more 
intense life, to a deeper relationship with God6. Certain events in 
the life of Father Querbes bring this out clearly. First, however, 
we must review their context. 
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1828. The plan for the Society is born in the heart of 
Father Querbes. He reveals this plan to his superiors. Father 
Cattet, Vicar General, without wanting to deter Father Querbes 
from his project, proposes that he take on the direction of a 
'minor. seminary or perhaps the direction of the Brothers of the 
Sacred Heart whose founder has recently died. I(] this way the 
good wiU and energy of the Cure' of Vourles would be channeled 
and 1h1t to good use. Father Querbes studied these two pro-
posals carefully. In' them he clearly faces the possibility of having 
to leave Vourles which would mean the end of his plans for the 
Society. In these two proposals he sees 

this situation as the manifestation of the will of God, and 
insist that I not become too eager about what I told you last 
year and that I wait for a Jonna/ decision, later, concerning 
me, so as to show complete adherence (DQ 56 1.84). 

1829. Having received archepiscopal authorization, 
Father Querbes leaves for Paris in view of obtaining civil 
authorization for his Society. Returning, his spirits are damp-
ened by archbishop de Pins' objections to the continuation of 
his project. Among other grievances he accuses Father Querbes 
of accepting university control. Father Querbes then writes a 
letter in which he eXj}lains his actions and other points concern-
ing his project. He closes with the following: 

JI is with deepest submission to the decision which Your 
Lordship will be pleased to make that I end this Ietter(DQ 
65 1.130). 

Regarding these difficulties, Father Querbes ~dds these 
words: 

This Association ... displeased the Archbishop Administra-
tor and he withheld his approbation (DQ 35i 6.75). "Displeased" 
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is a charitable euphemism when we realize that the Archbish-
op's reaction was a "tempest blast"! (J.-B. Martin). 

1831. The ecclesiastical administration refuses authoriza-
tion for the project of the Cure of Vourles. To divert him 
further, it offers him a "beautiful parish", Bourg-Agental. Father 
Querbes is not duped: the project of the Catechists of Saint 
Viator, already approved by the civil authority, could only be 
directed by the pastor of Vourles. To accept the promotion 
would mean the end of his project. In the end, he accepts: 

I accept the Divine Will which was made quite clear by the 
decision of your Excellency regarding my transfer and I 
have accepted with resignation its inevitable consequences. 
The hope of found a society of Catechists became more and 
more remote (DQ 97 2.87). 

The end result was that the government did not approve 
of his transfer; therefore, his project could continue. 

1836. The state of the Society is far from being secure. 
The conduct of a few associates raised doubts. Denunciations 
reached the Archbishop. In November, Fr. Cattet, Vicar 
General, asked Father Querbes without apologies, to select 
another habit (cassock) more in line with their state (catechists) 
... and not to compromise their sacred habit ( that worn by the 
secular priests) (P. 774 4.121 ). The question of a cassock or habit 
seems strange to us today .... The catechists of the time did not 
wear the cassock of the priests, but one resembling it. The 
archdiocese was revoking a point that had been agreed upon. 
In 1832, it had already taken the initiative of suppressing a point 
considered important to the founder: to second,. in minor orders, 
country pastors8. Father Querbes responded to this new 
measure in a highly argumentative letter. He doubts the Epis-
copal Council's commitment to the Society: 
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I assure you beforehand, in the name of the Society, of our 
obedience._. .. I can vouch for the dedication of a great 
number of Clerics. His excellency can destroy us with the 
stroke of a pen. We shall rise ... and guided by divine Provi-
dence, go forth seeking new trials (DQ 164 4.9). 

, Note that it is after this episcopal interference that Father 
Querbes r.esolves to go to Rome and place his statutes under its 
protection. 

1850. The Clerics of Saint Viator established themselves 
in the diocese of Rodez. It was the hope of Father Querbes that 
there the Congregation would flourish. The bishop of the 
diocese then decides to create his own diocesan _congregation 
placing the novitiate at Nant, the very Ioc:ation where Father 
Querbes intended establishing his novitiate. Father Querbes 
then writes the Bishop a beautiful letter worthy of being quoted 
in its entirety. It too ends with words which must have cost him 
much: 

If Your Grace does not agree with this idea, we shall remain 
in l'Aveyron until the proposed Congregation is able to take 
over the direction of our establishments, and we will with-
draw content that it does not matter who may be the one to 
give glory to God (DQ 465 7.80) . 

We know what happened: the little congregation lasted 
four years and finally became affiliated with the Clerics of Saint 
Viator who did indeed flourish in the diocese. 

1855. Th,;, successor to Archbishop de Pins, Cardinal de 
Bonalil, did not make life any easier for Father Querbes. France 
of the day was under the regime of the concordat, this gave 
bishops much power. In the words of one historian they were 
quasi absolute masters said to be violet prefects9. Here we have 
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not only a bishop, but a "Cardinal" bishop! Cardinal de Bonald 
dispensed religious from their vows, wanted to be consulted 
regarding faraway foundations, had ambivalent feeling. towards 
the Society, and at least twice refused Father Querbes pennis-
sion to visit his young Canadian foundation (1852, 1855)--al-
though the second request was supported by Bishop Bourget 1°. 
Father Querbes shares his desire of visiting the brothers in 
Canada in a letter he writes them. For one who is said to have 
had a rather cold style (DQ 496 7.122), the letter is remarkably 
warm. When il comes to the reason for not travelling to Canada, 
he simply writes: 

But this desire so ardent and dictated by such pressing 
reasons, Providence did not pennit me to realize, and so I 
fill the miles which separate us by the expression of a few 
thoughts which I confltie to the fltielity of your memories 
and the diligence of your reflections. 

One can only dream what Father Querbes could have 
seen and learned in Canada. 

Something even more radical touches the very heart of 
his project. In the beginning, Father Querbes did not envision 
founding a religious congregation but rather an association of 
lay catechists of which some would be married 11. Following the 
successive drafts of the statutes and the verifications and 
amendments which were brought to bear upon them not only 
by the founder but also by the Episcopal Council, the Society 
now includes a congregation and an association of lay persons. 
This received official approbation in December 1833 (DQ 127 
3.10). Very soon the lay branch, which was the hallmark of the 
beginning of the project, atrophied. The statutes which the 
archdiocese wishes to submit to Rome does not even mention 
lay membership (DQ 213 4.69). In going to Rome, Father 
Querbes counted on, among other things, having his original 
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intuition confirmed. He had, in fact, took care in writing a 
detailed additional chapter which treated confreres or secular 
catechists (DQ 226 A and B 4.36). This text was submitted to 
the Consulter and to the Secretary of the Congregation of 
Bishops and Regulars. Did they let him know that the approba-
tion of this appendix would take time--he who "'.as in such a 
hurry? Or perhaps that such an appendLX.would compromise the 
overall project? In any case, Father Querbes indicates that in 
view of pontifical approbation, the supplement containing the 
project of the Confraternity of Secular Catechists will not be 
pubfahed (DQ 234 4.110). And thus it was as a religious 
congregation that the pontificaf approbation was received. 

Nevertheless, Father Qucrbes remained hopeful. In 
1841, in a moral report presented to Cardinal de Bonald, he 
returns to the subject of Secular Catechists. Once again he seeks 
episcopal approbation. He pleads his cause in these words: We 
shall await orders from His Eminence on this poinl (DQ 351 
6,75). The orders never came. This dream, so close to his heart, 
was abandoned. And yet since 1978, the Constitutions foresee 
the admission of lay persons' becoming associated with the 
Congregation. For some local communities, this has become a 
reality in our day. 

We have seen that on many occasions Father Querbes is 
ready, no matter the cost, and after having done all he could, to 
renounce a project. No doubt a difficult thing tq do--especially 
for someone who is characterized as forceful, qu,ck-tempered, 
and absolute 12 and who Guy-Marie Dcplace, teacher and 
friend, finds to have had "an innate stubbornness" (P.1198 6.32). 
Father Querbes accepts all these "little deaths" which witness a 
radical renunciation and an attentive search for the will of God. 
It is an attitude resembling that which Saint Francis de Sales 
wishes for every Christian, a ball of wax in the hands of God 13• 
We all know that, humanly speaking, such an attitude makes 
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little sense. Thi.s availability, this clinging to and communion 
with the will of the God inscribes itself in the grand line of 
believers, of those who tremble at my word (Is 66:2). 

4. Sensing the Divine Presence 

In the Directory written in 1836, the chapteron prayerlists 
different "exercises of devotion" to which the Catechists will be 
committed each day. They are invited to be faithful in following 
these exercises with application, in particular 

prayer, spiritual reading, Mass, examen, the rosary, visits to' 
th Blessed Sacrament; receiving the Sacraments, spiritual 
direction, and retreat (DQ 163A 3.106). 

In his commeoiary on the.statutes, Father Querbes adds: 

The daily religious exercises are: meditation or prayer, exa-
mination of conscience, Holy Mass, Visits to the Blessed 
Sacrament, the Rosary, the holy exercise of the presence of 
God and short invocations. Meditation occupies the mind 
w(th the contemplation of holy truths, the heart is penetra-
ted with these through prayer, the application to our habi-
tual conduct is sho.wn by the examination of conscience 
especially by the particular examination, the awareness of 
divine presence, the visits to the Blessed Sacrament and 
frequent aspirations which maintain the union of our soul 
with God and predisposes it render it more and more 
intimate in prayer. Those who think they are less capable 
become so when they wish because the Lord is fond of 
communicating with simple souls (DQ 550 8.96). 
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These "exercises" are:very much in line with the common 
practices ofhe day ... and after as well: they were the practice up 
to a time not too far distant from our own. One can underscore 
two or three traits. First the last sentence: The Lord is fond of 
communicating with simple souls. Simple souls walk the "ordi-
nary" path, they do not seek out esoteric ways. Is there anything 
we might term "extraordinary" in the enumeration of Father 
Querbes1 One finds no exacerbated mortification, no morbid 
introspection nor preposterou.~ practices. The Catechists have 
a job to do and should be able to do it. Father Querbes outlines 
no "special" way to sanctity or mysticism. He recommends only 
ways that are tried and true and, for some, banal. Neither would 
he himself seek God in any other way. 

In his Cpmmentary, Father Querbes elaborates on 
several points: 

It is through the holy exercise of the presence of God ... that 
the Cleric of Saint Viator will animate and enliven his 
faith. .. that he will penetrate and guide all his thoughts and 
endeavors, pl/ his words, .qi/ lzis conversations, all his ac-
tions and movements (PQ 550 8.99). 

He ~peaks of simple souls. Persons sensibly aware of a 
preseiice, persons who have a )istening heart--this is what he 
desires for his brothers. This attitude would vivify tlie "exercises 
of ddvotion". Without such an attitude the "exercises of devo-
tion" wo~ld b~cor~e sheer forinali;m. 

• ,·• • • • i 

A sense:of theprese11ce ofGod, means, quite simply, paying 
attention. Father Querbes insists upon this regarding the Eu-
charist. He gives the Catechists much advice on the way the are 
to assist at Mass profitably and receive Holy Communion worth-
ily. 
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They will try to make themselves worthy of receiving Com-
munion and, with the consent of their confessor, receive 
Holy Communion on Sundays and Thursdays as well as on 
all solemn feasts whether they be of obligation or not (DQ 
550 8.99). 

This recommendation later became know as "frequent 
communion". The Catechists are also invited to pay daily visits 
to the Blessed Sacraments whether it be by rule our out of 
devotion: 

Do not enter or leave class, if possible, without visiting the 
Blessed Sacrament (Directory, #102). 

This sense of the Divine presence with which Father 
Querbes seeks to inspire his brothers explains the many details 
describing the attitude o[ those in charge of sacristi,es or liturgi-
cal ceremonies. These prescriptions appear in the Directory and 
reappear in the Commentary on the Statutes. 

Those Clerics exclusively employed in the function of 
Sacristan will make all of these recommendations their 
invariable line of conduct. Vivid faith, enlightened religion, 
tender devotion to the Blessed Sacrament will guard them 
against sacrilegious familiarity with holy things. Modesty 
and silence will foster edification and inspire the faithful 
witnessing their behavior in the holy dwelling, the respect 
and religious fear for the presence of the Holy of Holies. 
They will always walk slowly, eyes lowered· and will not 
genuflect in passing haste before the Most Blessed Sacra-
ment (DQ 550 8-102). 

Father Querbes also develops the attitude one must have 
who has the honor of serving Holy Mass. (He should) take 
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care now and again to re-read carefully the ceremonial so 
as not to intermingle the arbitrary or that such be only a 
matter of toutine,(ibid. ). 

A sacrilegious familiarity with holy things ... a religious fear 
inthepresenceoftheHolyofHolies .... Such language may appear 
6utmoded. Weare fortunately accustomed to ceremonies which 
express the faith of a living community. After Vatican II, liturgy 
has become ill at ease with rubricism. 'It would, however, be 
wrong to view Father Querbes' counsels as so many instances 
of formalism. The opposite is true: Father Querbes insisted that 
the Catechists fight against all forms of routine which would 
trivialize the presence of the Lord. This reveals a high awareness 
of transcendence. Simple gestures done with respect witness to 
a certitude: the presence of God who can only be perceived in 
the enliyened.faith of the believer. 

The third section of the Directory opens with a warning 
which will be repeated in the Commentary on the Statutes: 

Reading nourishes the spirit; in prayer we speak with God; 
in spiritual reading God speaks with us and offers us matter 
for our prayer (I am unsure if contemporary spiritual 
writers would agree with these d,istinctions). Be faithful to 
your obligatory reading ( the legend) and do not forget other 
types of spiritual reading. The word of God, Christian 
doctrine as proposed by the authority of the Vicar of Jesus 
Christ, the beautiful book of the Imitation of Christ, the 
most admirable book ever written by man, these are the 
writings which comprise the legend or the those readings to 
which the Catechist obliged. One inust, therefore, bring to 
the legend a high degree of attention and respect (including 
a sense of the presence of God). Saint Charles Borromeo 
always read Sacred Scripture kneeling as if he were listening 
to God speaking on Mount Sina~. or arrzid fire and thunder. 
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Try then to enter into what you are reading, apply ii to 
yourself, examine your good faith and ascertain whether 
your are living that which you read and ask God to giveyou 
the courage and strength to conform you life to it_(DQ 163A 
3.110). 

Two comments on the legend. One can say that the legend 
is older than the Clerics of Saint Viator since the first text in 
which the legend is mentioned is of February 11. 1829 (DQ 26 
1.96), at that moment there were no Catechists. The Directory 
specifies what is to be read: the morning's reading from Scrip-
ture was from the psalms and the New-Testament; the evening's 
readings, over a period of two years; was the Old Testament. 
One should underscore Father Querbes' decision to have the 
entire Bible read--and this in the XIXth century--first of all to 
lay persons, and then to religious. One might well doubt the 
opportuneness of the first book of Chronicles or the genealogies 
of Numbers and yet it is worthwhile to n.ote their inclusion. The 
mission of the Catechists is to teach Ctiristian doctrine. They 
are to give life to their teaching and not merely parrot tru,ths. 
To do this they must first of all pray by going to an ever-vivifying 
source, Sacred Scripture. This is why Father Querbes insisted 
on the Catechists' being attentive to t.he V/or(i of God. In the 
last General Chapter .(1988) the Cleric of s·aint Viator was 
identified as "Servant of the Word." 

5. An Enlightened Faith 

Two traits should characterize the faith of a Catechist. We 
know the first, a lively and enlightened faith; the second, how-
ever, we may have forgotten: Father Querbes admittedly 
muffles his expectations on this point. Nevertheless, it is on this 
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point that we,owe one of his clearest sayings, words which are 
always applicable: The study and teaching of Christian doctrine: 
this is our life (DQ 550 8.101). In another section of the Com-
mentary on lhe Statutes, we find the• same insistence: His faith 
(that of the Catechist) should be enlightened by a wide range of 
knowledge, and rooted in the fundamental truths of religion. This 
is a life 0 long study (DQ 550 8. 100). 

But 'this XIXth century priest has the respqnsibility of a 
community in which not all the members are blessed with a solid 
formation; he therefore adds a series of cautions: the Catechists 
will read only those authorized works, he may not subscribe to 
a journal without permission, he will take care not to decide on 
cases of conscience and, of course, will refrain giving spiritual 
advice, especially to persons of the opposite sex. These are all 
classical cautions of the times. 

• Ultramontane that, he is ( at the time this was mod·ern!), 
another anchor:· 

Submitted inspirit and·heart to the teachings of the Catho-
lic Church and the voice of its supreme leader, the Holy 
Father the Pope, the Cleric of Saint Viator should never 
enter into discussions of debated opinions in the schools;-
rather he should invariably attach himself in the depth of 
his soul to the Holy Roman Church and to the Vicar of Jesus 
Christ, to condemn all that which is condemned by the 
Apostolic See and· accept all that which the Chutch pro-
poses forbelief(DQ 550'8'99). 

Thus the Catechist will be firm: 

If his faith is alive, it will be enlightened,· it will be strong, 
generous and capable of working miracles. Without either 
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presumption or fear, it will never be disturbed by tempta-
tions or doubts concerning faith (Ibid). 

As was mentioned earlier, Father Querbes does not easily 
reveal his interior life. Hagiography might portray him knocking 
at the tabernacle door. What meaning should we give to such 
an image? That of an urgent and supplicatory prayer? Without 
being iconoclastic, might we not also see a quespon asked to 
Someone who seems asleep, as in a certain boat battered by a 
storm at sea? At the beginning of 1838, as difficulties mount, 
Father Qlierbes, in two letters, seems to breath a sigh of wear-
iness--as though the cup were too full: 

When God inspires you to send me your signature ( religious 
commitment of Father Faure), it will relieve me of a great 
wony. It seems to me that death has been looming over me 
for a long time. I will then say with infinite satisfaction my 
Nunc dimittis (DQ 179 4.33 - January 19, 1838). 

This done ( send the Statutes to Rome ),I will.say my Nunc 
dimittis because formula mortis cedulit, super me (the 
terrors of death have fallen upon me, Ps 55:4). (DQ 181 
4.44 - February 6, 1838). 

Again to Father Faure, May 31, 1845): 

I beg you, always pray to God for the Society and for me. I 
was never in greater need of prayers: sorrows, wonies and 
troubles superabound (DQ 420 7.31 ). 

It would be hazardous to see in these brief quotations a 
crisis of trust in Providence or doubts capable of shaking his 
faith. 
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When viewing a scene from an elevatio·n, the perspective 
becomes clearer. In a life, certain key events may allow us to 
view a certain cohesiveness in a person's life. Perhaps in the life 
of Father Querbes, his vow of chastity might be one such key 
event. Here I risk being somewhat categorical for I am con-
vinced that Louis Querbes took this vow not in 1802 or 1802 as 
is traditionally cited, but on October 15, 1808. 

In 1808, Father Querbes was 15 years old. He is a student 
of the clerical school of Saint Nizier. The preceding year he is 
confirmed and receives the tonsure. His life takes on a definite 
direction. Here it is not a matter of a boy pronouncing a vow in 
a touching mom~nt of n;iive fervor. Here it is more a matter of 
a young man who lets himself be captured by God in the depth 
of his being and is-led to· think, decide and act in the certitude 
that he can only behuly himself in giving himself totally to God. 

This is the beginning of a trajectory in the life of Father 
Querbes which will cross difficult moments as well as the com-
monplace, but which will not be deflected. A lively faith ani-
mated his entire life. 

Zind (Pierre1 Les nouvelles congregations de Freres enseignanls en France 
de 1800a 1830, doctoral thesis in letters, Faculty of Letters and Human 
Sciences of Lyons, 1969, p. 422. 

2 The bachelor's Degree was created in 1808. Louis Querbes presented 
himself for the examination in July 1812. His diploma is #2083 (DQ XI 
1.11). 

3 Feuillets querbesiens, #41, March 15, 1960, p. 433. 

4 Cf. above1 second part, point 5: l!Avec Jes seconds". 
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5 Anonymous testimony, Feuillets querbesiens, #53, November 15, 1961, 
p. 606. 

6 Dictionnaire du Nouveau Testament, Paris, Le Seuil1 art. "Epreuve 11
• 

7 Cf. DQ 65 1.130. See also Martin (Jo.an-Baptiste), Histoire des Eglises et 
Chapelles de Lyon, Lyons, H. Lardanchet, 1908, Vol. 1, p. 331. Toe tone 
of this essay is stronger that of DQ 65. The text was published in Viator, 
I, #11 (January-February 1987). 

8 This phrase was suppressed by the Epi,copal Coun,cil while studying the 
Statutes in view of their approbation·(DQ 112 2.i 13). • • 

9 Pierrard, op. cit., p. 119. 

10 Letter of Bishop Bourget to Father Querbes: I humbly asked his Emi-
nence the Cardinal of Lyons to free you (to go to canada). He replied thm 
he would,speak about it with his Council for he did not wani 10 shoulder 
the responsibility of your absence alone (P. 7489 34.175). 

11 See the draft of the first Statutes. 

12 Charles Saulin, Feuillets querbesiens, #41, March 15, 1960, p. 431. 

13 Traite de /'amour de Dieu, Annecy edition, p. 124. 
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II 

GOD WILL PROVIDE 

The believer who trusts in God knows that "all shall be 
well". Such ah'attitude can cmly i:-est on a strong_and living faith. 

For contemporary theologians, Cl:iristian hope covers a 
wider range than does "trusting in God's. help". Christian hope 
axes itself on the Reign of God. It is useless, however, to seek 
this eschatological dim,:nsion in the writings of Father Querbes. 
It is pres.ent only byway of exc,:ption in the classical times of the 
XIXth.century. Indeed, the word "bop.e': is little used by Father 
Querbes. He speaks rather of "trust in God" and especially of 
"Providence", expressions frequently repeated in bis writings. 

, ' ·: 

1. Witnesses 

Father Querbes was known to ·be a man who anchored 
everything in a God from whom he expects much. Contem-
porary witnesses often turn to this·trait in the Founder. 
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Having entered the Congregation in 1839, Brother Saulin 
knew Father Querbes well. The picture he draws of Father 
Querbes ends with these words: 

In good as in ill fortune, he was even tempered. He was 
cultured as well as pious and modest. He had unlimited 
cor.fuience in Providence. His favorite saying was: God will 
provide 1. 

God will Provide, the same words Abraham spoke to Isaac 
(Gn 22:8). Brother Saulin offers an abridged version of the 
founding of the Congregation: 

But how realize this project without any resources or pro-
tection? Father Querbes, confuiing all to Providence, made 
an appeal to the charity of the clergy and laity of the diocese 
of Lyons. It was· in this way that a series of trials and 
criticism began (ibid). 

It was in this way .... One can ask if Brother Saulin was 
conscious of the link he establishes between Providence and 
"trials"? One is reminded of Christ's words to Theresa of Avila: 
It is thus that I treat my friends .... 

Father Pailhes also knew Father Querbes. His notes were 
put together in view of the obituary notice of the Founder. They 
are, of course, edited in the "ecclesiastical" style of the time .... 

The physical fatigue was little compared with th.e moral 
trials and difficulties which followed upon his every step. 
Anyone else would have faltered under such a .task. Full of 
confidence in God regarding the future of his wprk, he was 
unshakable--nothing could lessening his trust in God. His 
priestly brothers refused their help, many disapproved of his 
work or were unsympathetic considering him rash they 
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predicting failure, His eyes were ftXed on G~d whose glory 
was his sole preoccupation. .. thus he went ahead ... 2. 

A third witness, Fran~ois Favre, Brother of Hughes, was 
the secretary of Father Querbes a few years before his death 3. 

His disinterestedness was so sincere and his confidence in 
God so great that it pleased him to call his brothers children 
of the Providence of God who would never abandon them 4. 

Father Querbes had great trust in Providence. How many 
timeshave we not seen him without the necessary resources 
to further his work? Always calm and resigned, he awaited 
help which often anived from the hands of a stranger. This 
he would often relate to his children encouraging them to 
offer thanks to Providence and to pray for the charitable 
person who came to his aid5. 

In the above testimonies we notice a constant: an un-
limited confidence in the Providence of God. This was indeed 
needed when we consider the trials and difficulties he had to 
face. Besides this confidence in God, a certain healthy tenacity 
was also needed to reali,;e his plans. If the Clerics of Saint Viator 
exist today, it is because of the int,;:raction of these two qualities. 

2. A Constant Invitation 

Material cj.ifficulties constantly plagued Father Querbes: 
meager resources and the growing needs of the Society at a time 
of national economic crisis left much to be desired. In his letters, 
Father Querbes invites the Catechists to rely on "He who feeds 
the birds of the air" (Mt 6:26). This is always the attitude he 
himself maintains. 
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That which fills me with confuience in the future, in spite 
of trials (grave economic problems) which have only in-
creased with the misfortunes of Lyons (floods), is the won-
derful spirit which enlivens all those of the Society. Let us 
try, says Peter, to strengthen our vocation and election by 
good works and God will not fail us (DQ 336 6.57 - to 
Brother Archirel, January 5, 1841 ). 

I am more than ever reticent (in purchasing a house), but 
if the right moment comes, one must trust in Provi.dence 
(DQ 485 7,104 - to Bishop Croizier of the diocese of 
Rodez, July 1, 1854). 

As regards yourself, my dear child, do your best until the day 
comes when your resources are gone. Profit from this occa-
sion to abandon yourself more that ever into the hands of 
Provi.dence. Do not in any way worry (DQ 463 7, 78 - to 
Brother Archirel, April 17, 1850). 

Economize your resources .... The chapel wall must be paid 
out of the 2000 francs I left you. Try covering all the other 
expenses by obtaining a few gifts. God must feed His chil-
dren (DQ 1513.142- to Father Faure, June 24, 1836). 

To the religious of France facing the tumult of the 1848 
revolution, he recommends practical measures: keeping well 
the rule and being ready to assist the principal house (Vourles). 
The conclusion of this circular reads: ' 

Also keep money in reserve for an unexpected departure, 
but especially put your trust in Provi.dence (DQ 444 7.57 -
March 17, 1848). 

Another indication: Trust in God and God will provide: 
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You must also know that the donation of 20,000 francs is 
assured. Now, with the sale of Poyet, this will pay off our 
debts, and we shall become masters of our own house. Blest 
be God, but may He not give us riches (DQ 373 6.102- to 
Father Favre, February 22, 1842). On this last point his 
prayers were heard. 

In times of confusion, trials and worry, the invitation 
remains the same: The Master of souls and hearts will give the 
necessary strength and· courage. Father Querbes invites his 
brothers to view trials as so many signs of God's solicitude: do 
not fear, have no worry. With this assurance, human difficulties 
are perceived differently: 

It is not the Montbrison Committee we have lo fear but the 
Rector and Mr. Bernard, the Secretary, who speaks for the 
Rector. But then si Deus pro no bis, quis contra nos? (DQ 
182 4.49 - to Father Faure, February 20, 1838). 

Under God's care. If you want to come to Paris (where 
Father Quetbes·is), you will help me bear my burdens .... 
And together we shall return either beaten or content, but 
always submitted to Provi.dence (DQ 418 7.29 - to Father 
Faure, April 20, 1845). 

While seeking the help of the Roman Curia in the pontifi-
cal approval of the Institute, the certainty is the same: 

Also pray to God, Master of all hearts, to dispose our 
Common Father's heart and that of the venerable Coun-
cillors who surround him (DQ 1914.78 - to Father Faure, 
May 22, 1838). 
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So many trials. All the better since we have not merited them 
through any fault of our own. ... Do not count on men (DQ 
409 7.20- to Father Faure, January 21, 1845)., 

I invite you to toss all your cares into the anns of Providence 
(DQ 531 8,43 - to Brother Gonnet, February 5, 1858). 

Regarding disappointment (which Brother Gannet ex-
presses), it will teach you to place your trust in God alone 
and not count on men (DQ 53 lA 8.44 - to Brother Gon-
net,. February 10, 1858). 

This abandonment into the hands of God should not 
immobilize the believer nor turn him away from action. The 
virtue of prudence brings in a note of rea;Jisrn: 

One must not defy Providence, nor tempt it (DQ 341 6.66 
- to Father Faure, April 26, 1841). 

It is with regret that I was forced to tell Mr. Rouchance that 
it is impossible for us to receive the youngCelliergratuitous-
ly. To do otherwise would be to go against my word, my 
conscience and Christian pmdence. God watches over us 
and so we stopped following a way of presumptuous trust 
in Divine Providence in time (DQ 323 6.46 - to Father 
Faure, June 3, 1840). 

Do not tempt Providence. In what measure, however, can 
we not say that, on certain occasions, Father Querbes did rely a 
bit too heavily on Providence? One example: the first founda-
tions in other countries. In 1841 and again in 1844, the first two 
groups of missionaries left France--six religious :each time.After 
six years both are complete failures. Only Fathers Thibaudier 
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and Lahaye remain religious.·Brother Clave!, studying.tl)ese two 
foundations concludes: 

In these.two circumstanc(!s our Founder was tmly mista-
ken. For ii is rash to believe in the promises of missionary 
bishops. These bishops cqn promise nothing: rwthing sta-
ble, nothingfrxed--all is to be created (from nothing) in their 
diocese. Jnmatters of recruitment, .one canrwt count on the 

• • h h I • 6 natives.,.neu er on t e co omsts .... . 

One can no doubt go even further than Brother Clave!: 
these founpations, especially that of Algiers, were far too im-
provised. The distances did, not allow for any type of guidance 
by Father Querbes. These religious were often sent without 
preparation or qualification and, at times, against their will. 

Trusting in God is not always easy: at times God seems 
busy elsewhere .... To say spontaneously: "I place my trust in 
You", supposes a long apprenticeship. For Father Querbes, 
however, this assuran'ce, at times this cry, is a given certainty. 

Courage (he writes to Father Faure), having nothing, 
seeldng nothing, we shall have God (DQ 157 6,6). And on 
the same line: That which! conclude for each step taken is 
that if we are good religious, there will always be good to do 
a1;1d Providence will always be on our side. (DQ 377 6.106). 

This same certitude that God will not abandon .those who 
trust in Hirn runs through $.acred Scripture. It is the certitude 
of the Poor of Yahweh. They know they' are dependent. They 
experience God's actions in their poverty and through their 
need 7. With this poverty, this humility (the "ordinary" virtues so 
stressed by Father Querbes), ,all is possible: God will be on our 
side. It is the faith commitment of Father Querbes which gives 
him this assurance, an assurance which crosses the years. 
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3. The Crucible of August 1838 

Facing the difficulties the Society was undergoing in 
France, Father Querbes placed his hope in the approbation of 
the Statutes by the Roman Curia. In seems that, at first, Father 
Querbes did not envision travelling to Rome (DQ181 4.44 and 
DQ 182 4.44). Then all at once he leaves in May. Wa~ he aware 
of what was awaiting him? Was he forewarned? Did he pay heed 
to the prudent minded? His friend Goy-Marie Deplace writes 
him in July: 

Do you recall the sinister predictions made by an Excellence 
at your departure? You seemed, with yout innate stubborn-
ness, to want to gainsay the oracle: I hope you do. No one 
more than I wishes you success; and yet !remain doubtful 
(P. 1198 6.32). 

Guy-Marie Deplace was not mistaken: ~ome is neither 
Paris nor Lyons. Father Querbes found s1,1pport, made the 
necessary arrangements, prayed at the tomb of the Apostles, at 
Loretto, at the Gesu. He did all that was necessary. But he was 
in Rome .... 

At the beginning of August, everything was at a Standstill. 
After three long months of negotiations, work, and textual 
revisions, Father Querbes counted on an approbation. Low and 
behold the Congregation of Bishops and Regulars did not think 
they should make a decision (DQ 242 4.124). One can easily 
understand the decision of the· cardinals: the Society of Cate-
chists of Saint Viator was but 5 years old and had only 24 
·members most of whom were committed for less than a year. 
Ordinarily pontifical approbation was only accorded to those 
institutes who had proven themselves. 
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For Father Querbes this was a very rude awakening. He 
now had to renew negotiations and once again solicit the advice 
of Bishop de Pins (DQ 239A 4.120). Once again he bad to renew 
the lines of communication with the Curia. It is at this moment 
that his health gives out. 

Wony as well as the heat have obliged me to pay my tribute 
to the Roman climate (DQ 239A 4.120- to Bishop de Pins, 
August 6, 1838). 

I af/1 in poor. health and am consumed and exhausted by 
an intestinal inflammation. Pray to God for this poor 
French Priest who is struggling here to lay the foumiation 
o/~ur work (DQ 194 4,122 - to Father Faure, August 9, 
1838). 

I can hardly hold my pen, I have to stop at each sentence, 
I have been bedridden for eight days (DQ 196 4.131 - to 
Father Faure, August 22, 1838). 

My stomach continues to refuse nourishment My health 
has been sorely tried (DQ 197 4.132 - to Mr. Magaud, 
August 25, 1838). 

August was a difficult month bdth physically and psychol-
ogically. But what do we again find in all these Roman letters? 

August 9: This is the moment when obstacles seem moun-
tain high, but also the moment when God gi.ves me the grace 
to remain fumly resolute. In te Domine speravi non confun-
dar in aeternum. 

August 22: Although very weak, I am more than ever full 
of confiiience in God. AA.J. 
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August 29: Your letters from LyoA.t, those of ihe Ladies 
(Comte), and all the news which interests me, no matter 
how sad, are the best remedy in my weakness. I must 
confess, however, that never has confulence in God and 
His Holy Mother abandoned me. Al4 it is here that one 
learns to love Maria santissima (DQ 198 4.133 - to Father 
Faure). 

Father Querbes has no doubts. Less that a month later, 
the Congregation receives pontifical approbation. Another per-
son also had no doubts. Upon learning that Father Querbes :.Vas 
leaving for Rome, Pauline Jaricot sent him a note putting him 
in contact with a Capucin who might well help him. Pauline 
added: 

I am very pleased with this wonderful venture. Long live 
Jesus and Mary! How good it is to embark in their admirable 
company! (P. 1142 5.243). 

All this seems so simple! Is it "ordinary"? ... 

4. The Flickering Flame ... 

Here I would like to evoke Father Querbes' attitude 
before the foolishness of certain· religious whether that of a 
young naive beginner or that of an old companion. Perhaps one 
might think that I am extending myself beyond the topic at hand. 
I do not think so. How can one say he loves a God he does not 
see, and not love a neighbor he does see (lJn 4:20)? How can 
one expect much from Providence, place his hope in God and 
expect nothing of his brother? To hope, to be patient, to guide, 
to forgive is to believe that after being lost, after a failure or fall, 
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all is not over. An awakening, a return, a re-birth is always 
possible. Such we caH a "Paschal" attitude. We are not only 
within the domain of hope, but also that of charity. We shall now 
view Father Querbes from this vantage point. 

We know that Father Querbes saw himself as quick-
tempered (DQ 306 6.30). Brother Saulin uses the words conten-
tious and absolute. Witnesses agree in stating that his repartee 
was extremely prompt (Saulin); another states He had a violent 
temper when so_mething initated him (anonymous); he had a 
lively temperament which could at times be redoubtable to those 
who contradicted him (Pailhes ). Even Father Robert ( always so 
benevolent. .. ) speaks of his verve, his tendency to mock ( a trait) 
which would have proved redoubtable had he not energetically 
contained it. We know of instances in which this tendency was 
not always contained ... 

His character inclined him to caustic and sharp responses. 
The passive correspondence gives us traces of this. A Catechist 
asks that he not assail him too forcefully so as not to induce 
gastritis! Another complains of receiving too heavy a load 
(bourrees) from him (P. 826 4.181 ) .... And one could cite other 
examples. 

And yet this trait does not stop him from responding as a 
confident father. The conduct of the Catechist Damoisel is 
deplorable. Father Querbes upbrajds him in no uncertain terms, 
yet closes his letter with these words: 

You know me, come again if you so desire and you will fmd 
me always the same, that is, full of tenderness and desiring 
that you not hinder the good that God has placed within 
you (DQ 155 4,4). 

Another Catechist, Jean Delmas, who as also been fool-
ish, takes the first step, he writes: 
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If you would forget the past and remember.only the fatherly 
solicitude which characterizes you, I would be very happy 
(P. 862 4.225). 

The contrast between these two character traits of Father 
Querbes is well brought out by a witness who writes: 

He loved all his brothers as if they were his own children, to 
the point of becoming ill when he lost one. Most people had 
a hard time believing this for his character was naturally 
shatp which left the impression that he was severe and even 
indifferent. Those who did not know him might wgll suspect 
he was angry when he seemed to lose his temper . 

Father Fram;ois Favre lived m Vourles and close to 
Father Querbes. He testifies: 

We have seen him receiving a wayward brother with open 
arms and tears of joy .... As would a generous father, he no 
longer thought of their waywardness, showing them the 
same confulence and an even deeper attachment. On that 
day, the return of the wayward, a little celebration was held 
in the community 1°. 

On the other hand, one must not kill the fattened calf: 
one was poor in Vourles .... But a fatherly heart was there. A 
father who was, at times, taken advantage of: 

He despaired of no one .. :. Perhaps there were times when 
he placed too much confulence in those who were unworthy 
ofit--but can we reproach him ofthis?11~ 

Reading the passive correspondence, one is astonished 
by what seems the all too often infantile, stupid and even 
blameworthy conduct of a not insignificant number of Cate-
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chists during the times of Father Querbes. Arguments, rowdy 
debates fill the pages of long letters. Quarrels over nothing, 
irresponsible conduct, scandals, and, at times grave incidents 
which end up in court 

What is happening? One must remember that being a 
teacher in the first half of the XIXth century France meant 
belonging to a profession with very little to recommend itself. 
Among the first companions of Father Querbes figure men who 
had already been teachers: with their past and habits. There are 
also former seminarians (nine), former religious (seventeen), 
that is, persons who had already failed elsewhere (12). On the 
other hand, Father Querbes did as most founders--he tried to 
respond to the numerous requests being made. He often with-
drew incompletely formed young men from the novitiate to send 
them into parishes. He accepted postulants of weak character 
hoping that formation would strengthen them. He did this in 
spite of the advice of the Jesuits and the Archbishop of Lyons 
who advised him to anchor the Society firmly on a demanding 
formation and to accept few school and always with good con-
tracts (13). Finally, taken up by administrative tasks as well as 
this pastoral responsibilities, he had little time to visit his local 
communities, regularly answer letters, or direct and correct 
those who needed it. 

These Catechists whose conduct was sometimes shocking 
became the occasion of discontent, in particular among those 
majors who would have wanted to take their role as consellors 
seriously. Father Clave! prudently broaches the question: 

Our beloved Father has often been accused of accepting 
subjects too readily, and once admitting them, his constant 
desire to keep them although these showed neither ability 
nor good will and whose conduct proved that they were not 
called to the reUgious life. He responded to these objections 
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by saying: "Yes, I think as you do, such a subject _does not 
now hav.e the necessary dispositions, but who can assure 
me that he will not have them tomorrow? If we s'ehd him 
away, will he be the better for it? Let us work to refonn his 
character and correct his shortcomings. Did n()t our Divine 
Master come to earth for both the just and the sinner? 
Following His example, should not religious communities 
open themselves to support the weak, the perseverance of 
the just and the conversion of the sinner? May )'Ve not lose 
patience, let ·us not defy both Providence _and the working 
of grace." These words silenced the malcontents and 
lessened the munnuringl4_ .• 

One need not agree with Brother Clave!. One may still 
regret tliat Father Querbes did not anchor the Congregation 
more firmly in stressing a serious formation and a 'mote rigorous 
selection of candidates. One may also retain the concern of 
giving "another chance", this desire of not wanting to stifle, as 
he says, that which God has placed within the heart of ·his 
brothers. The flickering flame may glow again. ·' 

5. The Seconds-in-Charge ... 

One of the difficulties Father Querbes faced as Founder ' . ' 1 

was the absence of strong collaborators who woµld have firmly 
seconded and supported him and upon whom he would have 
been able to delegate some ,responsibility in the governing of 
the Congregation. This is not an a.ttemgt to place Father 
Querbes in a vacuum so that he might appe_ar all the more 
exalted. In fa~t, impressive figures are present: Jean-Pierre 
Blein, Claude Rqbin, Pierre Archirel,.Jean•Bap.tisty Clave! and 
many others. But these religious directed schools and were not 
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in Vourles to second Father Querbes. His closest adjuncts were 
Hugues Favre, Charles Faure and Pierre Liauthaud. 

Let us consider briefly the first of these men: Father Favre 
was timid, scrupulous and for whom Father Querbes was the 
main support: 

He was always frightened, he notes, of receiving Holy 
Orders .... His exactness is perfect, his aptitude more than 
sufficient. But his irresolute character sometimes removes 
the energy needed to do things (DQ 270 5.61 ). 

Father Favre is vicar of both the parish and Congregation. 
In 1859 he was the only priest of the Congregation living in 
France. He succeeded the Founder, who, a few day before his 
death, invested him with his authority: 

You have seen the oneness which as always existed between 
Father Favre and myself. Offer him the same obedience 
which you have given me 15. 

Father Charles Faure was already ordained when he 
ptonounq:d his vows in "1838. The readirig cif his letters to 
Father Querbes corroborate~ the picture drawn by Father 
Robert: 

He lacked initiative, a clear vision, and the ability for 
making prompt decisions. He lacked energy and a con-
stancy of will .... Timi.d, hesitant, with a tendency to be 
lethargic .... J;fost of his activity was in his-imagination.. .. 16. 

Fat)ler Querbes writes, guides, supports, and at times 
upbraids_ him. In 1848 Father Faure, chasing phantoms and 
shadows, leaves the Institute to found another teaching congre-
gation where agricultural labor would have been given higher 
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priority than that given by the Clerics of Saint Viator. One can 
imagine anything! Of cm1rse, he failed. In 1852 Father Querbes 
received him back into the Congregation. Now he becomes a 
Savonarola, he collects and then makes a list of all the infringe-
ments of the Statutes of which he accuses the Founder. His 
intention is to send this denunciation to Rome (P. 6977 32.87). 
We do not know if this dossier reached the Congregation of 
Bishops and Regulars. Father Faure died in community just a 
few months later. His papers went to Father Querbes who 
preserved them, including the accusatory pages. Thpse will give 
the Devil's Advocate material to work on. 

At the death of Brother Liauthaud in Novemher 1857, 
Father Querbes is said to have cried: My 1ight ann has been torn 
away! And all the brothers wept the one to whom the went in 
moments of worry and l!ials because he knew how to console and 
encourage 17. This was Good Father Liau1haud. 

Brother Lial!thaud was one of the first disciples of Father 
Querbes. He had retained that "devouring fire" with which he 
had been seized in his earliest years: it is said that he t:,ught 
catechism from the age of ten years! 18. As a teacher, he had 
adopted a severe rule oflife, prayer had high priority: _two.hours 
of prayer, the rosary, and breviary ( according to Clave!). It was 
in the Bulletin des Lois that he had read the official notice of 
the birth of the A~sociation of Saint Viator (P. 389 2.229). He 
joined Father Querbes at the age of 38. 

Concerning him, Father Quer'bes notes: 

He knew how to gain the affection of parents and children 
everywhere. He teaches catechism ve1y well and his piety is 
lively and joyful. He is discerning, zealous, intelligent and 
very devoted. Nevertheless, he needs moderation and gui-
dance (DQ 270 5.61). 
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He needs moderation. A short sentence but revealing 
sentence. Brother Liauthaud was Master of Novices and was 
insistent that the brothers receive a solid formation. He grieved 
that the Founder, taken up by a growing number of schools and 
the necessary academic requir-ements of the brothers, seemed 
to give profess.ional formation priority. An opposition to the 
methods of Father Querbes grew becoming at times moments 
of severe crises. Brother Liau-thaud did not spare Father 
Querbes, and in letters to friends, adopts a tone which, to say 
the least, is surprising 19. In a few letters to Father Querbes he 
literally explodes. In one such letter he cites the reasons for 
refusing the direction of the novitiate (P. 4872 22.147). In 
another, he l·ists.a dozen reasons for believing that the Society 
is tending toward dissolution (P. 4908 22.2D6). The replies of 
Father Querbes, if.there were any, have not been preserved--
unfortun.ately! 

And yet, in what seems to have been a severe crisis, we do 
know the reaction of Father Querbes. Here it is rather impor-
tant that we go into some detail. 

In June 1856, Brother Liauthaud requested and obtained 
permission t.o make a .retreat at the Grand .Chartres. From here 
he writes Father Querbes that he finds it invincibly repugnant to 
return to Vour/es (P. 8003 37,11) indicating that he would go to 
the school of The!. A flight of Brother Master of Novices! Six 
days later he explains his reasons: the untenable position he 
finds himself in Vourles is. because of the Superior's ability to 
deal with him through "murmurs" which Brother Liauthaud 
gathers from the brothers. In brief, he experiences "resentment" 
(his word) toward his Superior (P.8018 37.29). 

In the meantime, Brother Oriant, Director of a school is 
accused of immoral acts with a young boy (P. 8041 37.63). In 
fact, the inquest revealed the accuser to have exaggerated, 
though the religious was very imprudent (P.8053 37.79). A 
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scandal was in the.offing. And this scandal reverberated on the 
formation being given by the Master of Novices. In the schools 
the brothers learn two facts at the same time: the departure of 
Brother Liauthaud and the Oriant scandal. Some sympathize 
with Father Querbes, as dues Brother Blein who recognized 
that Brother Liauthaud edified tire novices ih spile of his ec-
centricities; nevertheless, learning of his departure, slates that 
was pained beyond measure (P. 8045 37.69). Brother Archirel 
also wrote to Father Querbes. His letter has been lost, but the 
reply of Father Querbes has been happily preserved: 

Your letter anived just in time to put a little balm on a 
wound which has been torturing me for some fifteen days 
and which added itself to that ofthe singularities of Father 
Liauthaud. I have kept all to myself and ha Fe opened my 
heart to God alone. Father Liauthaud has now learned 
everything from Brother Borot (assistant lo Brother 
Oriant) .... 

The thing is more serious than you think. You know that, 
on my part, I did not have confuience in the w1fo1tunate 
Oriant He is now "in flight and elsewhere· than where some 
may have told you. God keeps watch, and let us pray that 
things will remainwhrzre they are .... 

Be at rest regarding.Father Liauthaud_ I am sure that all 
will go well.Hdw:s 100 good a spirit to push his point to the 
extent of rousing disorder among us only to Satisfy his 
puerile susc.eptibility. 

In all this-matter J ask you secrecy and discr~/ion. CoHrage. 
There are; on !he other hand, consolations. Pray for him 
who with tender affection is your father in Our Lord (DQ 
51 r &13). 
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Three comments which wi-ll serve as cbnclusion: 

singularities, the inflammatory letters to the Superior? 

He has too good a spirit: to see the other side of the coin! 

I have'kept all to myself and opened my heart to God alone: 
In le Domine speravit.... 

Feuillets q11erbdsiens, #41, March 15, 1960, p. 431. 

2 Feuillets qu.erbisiens, new series, May 1964. 

3 It is to him that we owe the last words of Father Querbes: "And so, my 
children, it i5 now up to me to speak with you, but I do not have the 
strength. You have seen the oneness which always existed between me 
and Father Favre. Give him the same obedience which you gave me. 
Banish far from you a partisan spirit. Be obedient. Share my recommen-
dations with those who are absent. I give you my blessing as I give it to 
everyone" (Annals on Father Querbes, #4, 1954, p. 26. 

4 Feuillets querbesiens, #6, January 15, 1956, p. 47. 

5 Feuillets querbesiens, #7, February 2, 1956, p. 69. 

6 Feuillets querbesiens, #34, April 15, 1959, p. 335. 

7 L;rnr (Pierre), Un "pauvre" par sa foi: le P. Querbes, Servir, May 1968, p. 
271. 

Bonnafous (Robert), La disponibilit6 du P. Querbes, Vie, #141, Decem-
ber 1990, p. 10; Servir, #434, February 1991, p. 27; Spiritual Openness 
of Father Querbes, Chicago, December 1990. 

8 Comment of Brother Saulin: He left for Rome accompanied simply with 
a letter of his bishop requesting that His Holiness Gregory XVI approve the 
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stamtes composed by Abbe Querbes. The latter was treated as foolish and 
presumpmous. He had not a cent; a few good souls defrayed his travelling 
expenses. Feuillets querbesiens, #41, March 15, 1960, p, 433. 

On the trip to Rome see: 

Prud'homme (Fran<;ais), Voyaie du P. Querbes a Rome (1838),Feuillets 
querbesiens, new series, #6, October 1964; #7, January 7; 1965; #8, 
February 1965. 

Bonnafous (Robert), L'approbation pontificale des status, Viator, Vol. 
II, #2, February 1989. 

9 Anonymous. Feuillets querbesiens, #53, November 15, 1961, p. 604. 

10 Franc;ois Favre, Feuilleis querbesiens, #44, June 1, 1960, p. 475. 

11 Anonymous. Feuillets querbesiens, #53, November 15, 1961, p. 606. 

12 Ltvesque (Benott))D'u.n pro jet primitivement utopique a une congregation 
religieuse. Sociologie grfnitique des Clercs de Saint- Viateur, these de doc-
Lorat en sociologie, Paris V 1 May 1975, p. 360. 

13 Cf. P. 1582 7.183 and P. 3206 14. 153. 

14 Feuilletsquerbesiens, #27, September 15, 1958, p. 263. 

15 Cf. above, note 3. Doubtlessly, Father Querbes was aware of the vacilla-
ting nature of his successor. His last words were not only in view of 
recommending obedience in general.... 

16 Father Robert, p. 513. 

17 Jean-Baptiste Clavel,Feuillets querbesiens, #31,January 15, 1959, p. 41. 

18 Annuaire 1891-92, p. 12. 

19 Cf. for example, P. 6560 30. 132 and P. 6640 30.234. 
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AN ARDENT AND DISINTERESTED ZEAL 

The life of Father Querbes can be summed up in one 
word: charity! but, let us agree on the meaning of this word. We 
do not mean what one might call benevolent-charity, though of 
this he had much. We are dealing with the theological virtue of 
charity: the love of God and neighbor. 

It is because of love that Louis Querbes consecrated 
himself to God; that he was a faithful servant; that he was able 
to read the signs the times as so many God-given nudges. It is 
because oflove that Father Querbes was able to see in hardship 
an invitation to a deeper faith and another step in the direction 
of God. Love led him to taste but the will of God ... to be but an 
instrnmentin God's work--words he used in giving a retreat (DQ 
S308 14.65). His faith 'rooted i t'self in love. His love authen ti-
cated his faith. It was a love that went far: 

Yes, we must be saints, and I in particular. More than ever 
I feel that God asks of me every sacrifice. Thanks to Hi.s 
goodness I experience repulsion for none (DQ 306 6.30). 

Like Saint Pa\ll and the saints, seized by the love of Christ 
(2Co 5:14), Father Querbes makes one his love of God and 
neighbor. He rarely uses the word charity; and if he does, he 
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uses it is in the sense of"doing charity". Instead, he uses a word 
which has all but disappeared from our vocabulary: zeal. In 
France the word "zeal" has taken on a rather pejorative meaning 
due, perhaps, to an attitude a bit too zealous on the part of those 
promoting political or similar causes: one who is overly "zealous" 
in such causes does not necessarily have the best of motives. 

At the time of Father Querbes the word "zeal", according 
to the Dictiona.ire de l'Academie, signified affection, a move-
ment of a soul which is alive, and ardent in pursuing the success 
of something, or for the interests of another. This word is especially 
used in religion: zea I for the glory of God, in ma I/er of faith, for 
holy things .... This is followed by some fifteen examples all of 
which are in positive. Thi:s passionate and ardent cjesire to serve 
the cause of God and neighbor is the meaning of the word "zeal" 
for Father Querbes. But how might we translate this word 
today? Catholic action? Co'mmitment? Mission? .... but these 
words have their own meaning. Charity and love ring truer. 

1. An Urgency to Act 

Many French past9rs, ~specially tl)ose in villages, had a 
garden whose produce was, ofte.n <!d\Uired by visitors: these 
gardens were very well tende"si, cine had time. Did the rectory of 
Vourles have a garden? Perhaps. If yes, was it well tended? One 
might doubt it: the pastor had other things to do and does not 
seem to h,we been particularly gifted horticulturally. 

Father Querbes was a very busy ·man. Documents and 
registers give us an idea of his pastoral activities both in and 
outside his parish. Dur'ihg his first years as pastor his ministry 
took up much of his time. 
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First worship: long Sunday Masses as was the custom, 
baptisms (some twenty each year), marriages (a little less than 
ten), burials (averaging twenty-five), confessions (confession 
and· communion were tied closely together), many devotional 
practices which took place either as part of the liturgical year 
(instructions during Lent or on the ember days ... ) or as part of 
the confraternities established in the parish (Rosary Guild, 
etc.). 

The re-construction of the Church decided upon before 
his arrival took up much of his time from 1824-1827. 

In 1823, Father Querbes enlisted the help of the Sisters 
of Saint Charles to open a school for girls. The following year 
Pierre Magaud did the same for boys. 

In 1825, he published Recueil de cantiques in which he 
edited some 350 hymns. The following year its supplement 
appeared,Airs notes (180 pages). 

~e. found time to preac)l at tl)e jubilee cel.ebration of tj}e. 
neighboring parish of Charly (15 days, with two lengthy sermons 
a day), and then that at Vourles. He participated, most likely as 
preacher, in a large mission of which he has left us an account 
(DQ 32 1.59) giving us an idea of what these marathon missions 
were like. 

And it is, he tells us, toward ihe end of 1826 that the 
Founder of the Clerics of Saint Viator conceived the [LrSt plans for 
his society (DQ 270 5.60). 

Pastor, builder, preacher already being sought out, 
author, and, we might add, staunch advocate of parochial 
schools (cf. DQ 314 6.36), the young Father Querbes was a busy 
man. In the rough draft of a letter written around 1828 we find 
this surprising paragraph: 
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Nevertheless, Reverend Vicar General, I would not be tel-
ling you everything if I failed to admit that the well being 
which I now enjoy and which I wish to avoi.d becoming a 
burden to me. The parishioners who are very kind to me 
and who are entrusted-to my care, have become a burden 
because my ties to them are becoming chains that grow 
stronger day by day. Devout relatives whose proximity I 
constantly fear could prove detrimental. There are friends 
and confreres whose company is a joy, but time flies, I am 
thirty-six years old and I am practically i.dle (DQ 53 1.79): 

2. The Charism of Foundation 

In 1824, Father Querbes wanted to enlist the help of a 
Marist brother to direct the boys' school in Vourles. His request 
was denied. ''But," says Brother Saulin, the zeal of Abbe Querbes 
for the salvation of souls ... would not deter him. 1. Love is inven-
tive. 

The Pastor of Vourles knew the need: 

of assuring a solid catechetical formation for the chiidren; 

of forming competent teachers; 

of countering schools being run by liberals; 

of assisting country pastors, especially in liturgy; 

of discovering a new formula better adapted to poor pa-
rishes. 

But we have already developed this elsewhere2. 
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At first he developed a non-complicated plan (DQ 52 
1.78), followed by a more realistic one. He accepted that the 
modalities of his project be reviewed, amended, changed, al-
though this, at times, was difficult. Still, t_he heart of the project 
would remain unchanged: the Catechists of Saint Viator were 
destined to teach Christian doctrine, especially to the poor, and 
to serve the Hoiy Altar, according to the terms used at that time. 

He.s_ends catechists. They will also be teachers. The tea-
ching, however, is primarily meant to support their apostolic 
activity. The school is to assure a good primary education, a 
good moral formation, and especia,llyoffer the Catechist the 

• opportunity of teaching of Christian doctrine. 

He sends parothi(}f-clerics. They will assist priests in their 
pastoral duties, especially liturgy. In this way their ministry 
will also touch adults. • 

Toe Catechists will go to what, at that time, comprised the 
majority of the French population: the countryside, espe-
cially those country parishes "farthest removed". 

Father Querbes received a founding charism. Father Til-
l a rd, in an enlightening study, distinguishes the "founding 
charism" from that of the "founder's charism"3. It will be worth 
our while to consider tl,lis distinction. 

A man or woman: forms a project in which other men and 
women become involved. At times this project has a wide and 
deep range, even going as far as proposing a re-reading of the 
mystery·of Christ, a re-read-ing which is singularly adapted to the 
times and which elicits a new way of understanding and living 
the Gospel message. Dominic becomes aware of the "desert" 
situation of doctrine and is particularly sensitive to: Go and 
teach!; Francis contests a well-seated Church and lives with his 
brothers in radical simplicity and poverty seen as more faithful 
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to the Gospel message, etc. The vision of these founders creates 
waves which cross the centuries. Around them, living their 
spirituality colored by their reading of the Gospel, is born 
religious congregations, third orders, confraternities .... Dom-
inic, Francis, Ignatius received a "founder's charism." 

At other titnes, the project envisioned by this man or 
woman, can be born, not out of a personal Gospel vision, but 
from the perception of a specific need of the People of God, 
where there is a void to be filled and to which one feels impeUed 
to adapt an adequate response. This man or woman is gifted 
with a sharp vision and an innate creative ability (Tillard) in 
spreading the Gospel message. He or she sees the cause of the 
suffering and knows bow to communicate the enthusiasm 
needed to remedy the situation. The remedy will be adapted to 
the day and age. In such a case we can speak of a "founding 
charism". 

Fa.ther Querbes does not re-read the Gospel in a unique 
way. He. has not created any current in spirituality. He saw a 
need and responded with enthusiasm, energy, and even hard-
headedness. On several occasions his project was on the verge 
of failure (1828, 1829, 1831). The Society was threatened (1836, 
1840, 1845). He held on, and the Congregation with him. This 
caused him to be treated as foolhardy and presumptuous 
(Saulin). It brought about a terrific storm from his bishop (Jean-
Baptiste Martin), and contemptuous treatment and biting re-
marks from Cardinal de Bonald (P. 3206 14.153 and P. 5668 
26.111 ), and all this without mentioning the day by.day troubles 
coming from the brothers. Father Querbes could have been a 
good pastor leading a quiet life in his rectory, content with 
visiting his parishioners, teaching catechism, offering good li-
turgy, a.nd cu)tivating his garden .... But Father Querbes had 
much more to do than cultivating crispy salads.! 
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3. The Love of the Poor 

Father Querbes designated a specific field of ministry to 
his c~techi~ts, on this there can be no ambiguity: "especially to 
the poor". His experience told him that a small rural parish could 
not expect-1:0 be served by two or three rellgious .. His Catechists 
would, therefore, go there, alone if need be. Other founders had 
similar ideas (Dujarie and the Brothers of Saint Joseph du 
Mans, the Brothers de Ia Somme, a Congregation of Saint 
Claude), which would indicate that such a need was being felt 4. 
The three congregation listed were all short0Hved; the Clerics 
of Saint Viator proved far more robust. 

The ministry of the Catechists to the poor is well inscribed 
in the basic tel(.\S of the Congregation: 

He must not neglect any opportunity of preaching Jesus 
Christ, especially to the poor- (aFticle 4 of the statutes - DQ 
24-6A5.17). 

This Society helps form young men who are poor (Decree of 
Approbation, September 27, 1838) 

To form pious and /iterate young men of thepoor class during 
their early yea rs ... ( Apostolic Letters, May 31, 1839). 

And, in practice, it was to small parishes that the Cate-
chists did go; oftentimes under conditions far from comfortable 
as is well attested to in the passiv·e correspondence. One ex-
a01ple among many: in 1846, Brother Robin c.alculated that in. 
the school he directed and which included three other religious, 
the food cost was less than $800.00 of which ;ibout $20.00 was 
spent on, meat in a given yea_r. 

The Catechists will go into rural parishes a:nd also into 
foreign countries. The Society was still a small diocesan congre-
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gation approved by the civil authority to teach in three French 
departments. In February 1838, Father Querbes wrote: 

Take care of yourself, and sound out the happy dispositions 
of Brother Archirel and, in general, his zeal for the mis-
sions .... There is one which interests me for later on: it would 
be to Algiers to catechize the Arabs (DQ 180 4.43). 

The Society is merely beginning. The French have been 
in Algiers for less than ten years occupying only a small portion 
of the territory. And yet Father Querbes wants to go catechize 
the Arabs! In 1849 he will indeed go to Algiers to ascertain the 
feasibility of this mission. This desire of announcing Jesus Christ 
to the to the poor and dispossessed in far away lands incites him 
to found a mission in Missouri and then in Agra. Restrictive 
educational measures taken by ttie French government pro-
vided another reason for going to foreign countries, but one 
could easily imagined European solutions to this problem. 
Going to the poor in far away lands was his choice. 

There were times when Father Querbes mingled with the 
"bourgeois" society of Vourles though these comprised but a 
handful of his "more fortunate" parishioners: the Misses Comte, 
the painter Duclaux and his family, Paul Jaricot and a few other 
persons. Certain brothers reproached him on this score, a bit 
petty considering these persons often supported the Congrega-
tion financially. But Father Querbes related to other social 
groups as well.... The testimony of his contemporaries often 
takes on a hagiographic coloring: the narrative of Brother 
Clave! contains interesting data mixed with long panegyric pas-
sages. Nevertheless, all the testimonies agree on certain key 
points: the intelligence of Father Querbes, his vivacious 
temperament, his simplicity, his goodness, and that with which 
we are now dealing: his care and attention to those in need. 
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Full of compassion for the downtrodden, he would have 
liked(to alleviate all their misery and to give them not only 
the bread of knowledge, but his last copper coin. He always 
gave to the poo?. 

He often intervened on behalf of persons in difficulty: a 
separated couple (P. 55 1.71 and P. 64 l.85 ... ), a young woman 
in moral danger (DQ 325 6.48), a pries-t suspended by his bishop 
(P 1323 6.174). He did not, for example, count the cost in 
helping Father Poggi, an Italian Dominican, who had taken 
refuge in Geneva. He writes him (DQ 355 6.86 and DQ 360 
6.91), goes to meet him (P. 2310 10.175), pays his debts, inter-
venes in reconciling him with his Order; and while waiting, 
receives him in Vourles for seven months .. Father Poggi then 
leaves for Holland where he later became the superior of a 
convent. From there he corresponds with Father Querbes re-
lating his nostalgia for Vourles (P. 3100 14.6, and P. 3248 
14.206). Fr. Poggi was not the only beneficiary of the interven-
tions of Father Querbes (for example, P. 3186 14.125 and P. 
607 4 28. 79). 

4. Full Days 

Time flies, I am 36 years old and I do almost nothing. 
Throughout life, time will always be lacking for Father Querbes. 
He will constantly remind the Catechists that they are to use 
their time well. His days are filled. Two short citations: 

To Father Favre, Friday, May 27, 1842: 
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See how harassed I am, I can only resume this letter at 
eleven in the evening, May 29.J hasten lo finish it in order 
to bring it to Lyons tomorrow morning (DQ 374 6.103): 

To Father Favre, February 2, 1843: 

I began this letter on the above date but was unable to 
continue until February 13. You see, my dear friend, how 
sony I am to postpone answering lel/ers which I am no less 
eager to write than those who await them (DQ 3886.119). 

The unbounded trust of Father Querbes in God would 
never immobilize him. He is always a man of action and lives the 
adage: God helps those who help themselves. He is also capable 
ofreprimanding those who cry: Lord! Lordi, who take refuge in 
a decaffinated prayer or who dream away their lives. First among 
these was Father Faure, but there were others. 

Do not take pleasure in self contemplation: settle down to 
work more boldly. Where there is a will there is a way in the 
work of your sanctification. There are rwo inconveniences 
in such self complacency. First, one loses precious time 
which could be put to better use by working, and the result 
is that we almost always gel discouraged, which is, however, 
impossible ifwe are well united to God (to Faure, Novem-
ber 10, 1840 - DQ 330 6.53). 

One gets lost in vagueness when one dwells on so many 
thoughts, it is belier to act. Education easily becomes an 
illusion when it does not-materialize daily in our practical 
conduct (to Archirel, May 4, 1847 - DQ 437 7.49). 

Be especially punctual in following your daily schedule so 
that your days may be full in the eyes of God and you may 
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not be found wanting in the balance on judgement day (to 
the religious of Canada, November 14, 1855 - DQ 496 
7.122). 

Wasting time is wasting what belongs to another. It is to 
pass up an "ordi.nary" means of sanctification so dear to the heart 
of Father Querbes. This asceticism is worth many others: 

The principal wayofal'oidingtemptati.ons is assiduous and 
serious work In using this means, you will have no need of 
having recourse to certain measures of which I do not 
totally appro,,e, for these might well affect your health 
adversely (to Brother Alex, June 18, 1852- DQ 476 7.91). 

Father Champagneur lived an austere life. On several 
occasions he sought to jo.in the Trappists. He even spent some 
time in a Trappist monastery in Kentucky (P 8354 38.141). 
Father Querbes tries to convince him on where he can find his 
true Trappist monastery. 

Trials and tribula lions a re the pen a nee of your ca l/ing. They 
are worthy of the austerities and mortifications of the Trap-
pists: Oiscipline is the effo1t we must make to correct and 
revi~e. our character and patiently to raise its spirit .... Pro-
vi.d.ence ch,9se you to pla,:zt the seeds and bear the fruits of 
Sq.int Viator in Canad.q, Y.our work must not end except 
with your lqst breath (December 3, 1851 - DQ 524 8.36). 

In a retreat preached to priests, Father Querbes drafted 
a few instructions, he stress the need of using one's time well. 
He does this from a particular point of view, the danger of 
wasting one's time: 
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What is a dissipated spirit? It is a spirit which is abnost 
always dwelling on the past or the future and is never totally 
into that which is at hand. ... While waiting, precious time is 
lost. Time! If God requires an account of each useless word 
spoken, what would that mean is one wasted an hour each 
week, an hour each day! Time! God gives us-time drop by 
drop as a loving father gives a prodigal son his inheritance 
cent by cent. Time! (DQ S309 14.91 ). 

The Commentary on the Statutes offers firm directives on 
"the love of labor". They are directives of one who has arrived 
at the evening of life. He no l(mger has the impatience of the 
young Pastor ofVourles, and yet he knows that he must not rest 
while he still has some strength: 

There should not be a moment lost, or badly employed in 
the day of a Catechist. All his days must be full, so that, 
before the tribunal of God, he may not be asked to render 
an account of a useless life. By an imperceptible decline, 
one drifts from light negligence to the state of apathy and 
indolence, and thence to laziness and i.dleness. Years pass 
by, and he remains plunged in ignora nee, he becomes a 
useless instrument in the holy family in which he has been 
adopted, and where he should be a faithful worker .... Let us 
not lose time flattering ourselves on what we have already 
done, so long as there is still something left lo be done. Let 
us long for nothing but eternal rest the life of a man is a 
continual combat .... (DQ 550 8.96). 

Perhaps this is what Brother Clave I had in mind when he 
described the life of Father Querbes: The life of our Founder 
was a continual stJuggle6. A struggle, certainly with an un-
favorable civil administration; a struggle with liberal lay schools; 
but especially a struggle to firmly establish his Society, to sent 
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Catechists on mission, to support, guide and encourage them so 
that Jesus Christ be proclaimed to the poor. The days of Father 
Querbes were full days. 

Father Querbes was a man filled with an "ardent charity" 
and all that adjeciive implies. There were times when his zeal 
appeared brash! He lived at a time of re-conquest--the restora-
tion of the Church, a Church which was trying to restore 
Christianity after a century of Enlightenment and Revolution. 
A French historian tells us that the young priests of the day were 
"muscular" (P. Pierrard) .... Their zeal was intransigent, their 
methods al times disconcerting. 

Father Querbes belonged to this generation of priests: 

a young man distracts others during the recitation of the 
Office? he is expelled! (DQ 91 C 2.78 

anolher, contrary to the custom, sits among women? he is 
severely reprimanded! (DQ 257 3.38). 

an anticlerical insults him? two blows on the spot! 7. 

a priest publishes an "offensive" book? he threatens to 
denounce him to Rome! (P. 1333 6.184). 

Father Querbes' text on the "Protestantism of Mr. Gui-
zot", prime minister, has nothing ecumenical about it! (DQ 
450A 6.33). This should not surprise us: Father Querbes is a man 
of his times. His zeal is indeed "ardent" and his temperament 
takes care of the rest! 

Father Pierre Laur compares the style of a passage taken 
form the Commentary on the Statutes with that of first Corinthi-
ans on charity8. Father Querbes frequently uses the then custo-
mary periodic sentence with all its subordinate clauses. But in 
this instance he does not. Instead he takes but one word and 
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weaves a development on the attitude of one who lives an 
"ardent. and disinterested zeal". 

Zeal is born of faith. Ardent zeal never acts out of routine 
or as a matter of fact, puts n·o limits on obedience, readily 
accepts all required tasks and hastens to answer every call, 
even to the ends of the earth. It fears no obstacle which it 
resolutely tackles and surpasses, gives to every confuied 
work all the attention required. Disinterested zeal has no 
other goal than the glory of God and the salvation of souls, 
is indifferent to praise and to honorable distinctions, and 
clings courageously and steadfastly to the assigned task 
living its success to Providence (DQ 550 8.96). 

If one were to replace "zeal" with "love" or "charity", the 
page takes on an even greater relief: 

Charity is born of faith. 

An ardent charity 
never acts out of routine, 
puts no limits on obedience, 
readily accepts all required tasks, 
hastens to answer every call, even to the ends of the 
earth, 
fears no obstacle 
but.resolutely tackles and surpasses it. 

A charity which gives to every confided work 
all the attention required. 

A disinterested charity 
has no other goal than the glory of God and the 
salvation of souls 
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is indifferent to praise or honorable 
distinctions. 

A charity which clings courageously and steadfastly to 
the assigned task leaving its success to Providence. 

The above is a portrait of the ideal Catechist of Saint 
Viator. It is also the self-portrait of Father Querbes. His con-
temporaries were not mistaken when the had engraved on his 
tombstone: priest of admirable zeal, unselfishness and charity. 

1 Feuillets querbesiens, #41, March 15, 1960, p. 432. 

2 Bonnafous (Robert),A l'origine de la Societe: Louis Querbes et sa fonda-
tion, Les Clercs de Saint-Viateur Canadiens, October 1989;At the Origin 
of the Society: Louis Querbes and His Foundation, Chicago, December 
1989. 

3 Le dynamismedes fondations, Vocation, #295,July 1981, p.18. 

4 Zind, op. cit., pp. 157 and 294. 

5 Anonymous. Feuillets querbesiens, #53, November 15, 1961, p. 605. 

6 Feuillets querbesiens, #37, November 15, 1959, p. 368. 

7 Fran<;ois Favre, Feuillets querbesiens, #6, January 15, 1956, p. 47. 

8 Notas sobre el Padre L. Querbes, Lima 1991, p. 61 (zerox copy). 
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EPILOGUE 

ADORED AND LOVED BE JESUS 

Toe abov_e words pointedly summarize the life and faith-
jour_ney ofF~.rher Querbes. 

At the yonclusion of The Life of Dom Augustine Lestrange 
these letters appear: L.AJ.C. The book was published in 1829, 
its author anonym6tis. i't ·is now rightly attributed to Father 
Querbes 1. We do not know his reasons for publishing this 
biography. Certain "notes" had been given him by the chaplain 
of the Trappistines of Vaise. Did he merely review tlie text? Did 
he edit the text? Did the "notes" given him include this four 
letter acronym'? Are these four letters frorri the hand of Father 
Qu:ftbes or are tliey the customary letters with which certain 
monasteries ended a treatise? At present, these questions must 
go unanswered. One _cannot exclude the possibility that this 
acronym was suggested to Father Querbes by another. 

TheNouvelABC des petites-ecoles was published in 1830. 
It contains "short Mass prayers". The text ends with the words 
"Adored and Loved Be Jesus Forever" (DQ 554 2.67). In 1836 
the Directory definitely fixes the expression in Latin and French: 
"AdoretuE, ametur Jesus", "Adore, aime soitJesus"--in ?nglish, 
"Adored and Loved Be Jesus"--(DQ 163A 3.111). The same 
formula:ry, but with the conjunction, concludes the statutes 
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approved by Rome (DQ 264A 5.17). Inscribed by hand or 
printed, the expression appears as letterhead on Father 
Querbes' letters. At times, he also uses the simplified acronym: 
AAJ. 

This acronym is, therefore, old and accompanies the birth 
of the Society. In fact by way of importance, it surpasses the 
official motto of the Society, Sinite parvulos venire ad me which 
appears on the seal of the Congregation (and on cassock but-
tons!); yet few texts of Father Querbes incorporate it. 

Is there not here a synthesis of the spiritual and apostolic 
life of Father Querbes? Contemplation and action; adoration 
and love; love of'God and neighbor. ... Father Querbes lived to 
adore and to love Jesus, In this he was not unique. For 2000 
years many a Christian has tried and continues to try to aaore 
and love Jesus. What is original is that Father Querbes could 
aptly summarize his hopes and life in such a simple and yet 
replete sentence. 

I have perused hundreds of devotional and theological 
books and pamphlets of the times, writes Father Marcel 
Genest, and have found nowhere in France the two ideas 
of adoration and love applied to the person of Jesus except 
in reference to the Sacred Heart or the Blessed Sacrament. 
Thi.s short way of extending the cult of love, thi,s stroke of 
genius which fits theology so admirably well as it does also 
catechetics and the service of the Holy Altar, appears for 
the first time in the writings of Father Querbes very soon 
after what we have come to call the "inspiration" of the 
foundel-. 

For Father Querbes, contemplation is paying attention to 
God in the little and great events oflife; of worshipping in prayer 
and Eucharist; oflistening to God's Word and letting oneself be 
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drawn into a spirit of filial abandonment--and all this enkindling 
a Charity impelling one to love and serve God and our brothers 
and sisters through the teaching of Christian Doctrine. 

Father Querbes lives this double elan which marks the 
disciple of Christ: a love of God which reaches the littlest of our 
brothers and sisters (Mt 10:40-42), and a love of the littlest of 
our brothers and sisters which reaches the Father (lJn 3). One 
cannot exist without the other. 

In his unique way--his love of the "ordinary" virtues, his 
temperament, his enthusiasm, as well as his limitations-- Father 
Louis Querbes lived his motto to the full. He lived it to the end. 

And this motto is our heritage .... 

P. 2902.111; P. 305 2.127; P. 306 2.129; P. 329 2.157. 

2 Riflexi.on sur l'lnslitutionfondie par le Pere Querbes et su.r l'actu.aliti de 
son charism, Les Clercs do Saiot-Viateur Canadiens, May 1957. 
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Further references: 

No commentary can replace the reading of the original 
documents. See, therefore, the Documents-Querbes and the 
Correspondence passive (most of these remain untranslated into 
English). Useful no doubt are the Selected Documents, in which 
a limited number of texts can be read. 

If most of the biographies of Father Querbes present 
various facets of his personality, few dwell ori his spirituality. 
See, especially, the work of L. Cristiani and his chapter on "The 
Spirituality of Father Querbes", The Clerics of Saint Viator, 
Chicago, December 1991. 

On this topic one might also consult: 

Drolet (Bruno), Regard sur la spiritualite du Pere Querbes 
telle que revelee par sa correspondance, Feuillets querbe-
siens, ## 45-49. This study has been recently re-edited 
under the title: "L'association chez les Clercs de Saint-Via-
teur, Province of Joliette, 1989, pp. 14-42. 
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Laur (Pierre), Notas sabre el Padre L. Querbes (Lima, 1991 ). 
The fourth part of this study, pp. 47-73, is devoted to "la 
spiritualite du P. Querbes". This study is presently being 
translated. 

Marcotte (Maurice), Quelques lignes de force de la spiritua-
lite du Pere Querbes, a Master's dissertation ptesented to the 
Ins ti tut superieur des Science religieuses de l'Universite de 
Montreal, Montreal, 1963, 86 p. 

Roux (Jean-Marie), Visage du Pere Querbes, Quelques traits 
de sa personna lite, (Rodez, 1961 ), 50 p. 

During the 50's and 60's various provinces published 
reviews such as Feuillets querbesiens and the Anna/es du Pere 
Loui.s Querbes. These brought together contemporary testimo-
nies on Father Querbes. These reviews also published numer-
ous articles on the Founder. Though one must be critical, these 
documents and texts can still be useful today ... 
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